
NAUPAKTIA AND ARGONAUTIKA 

VICTOR J. MATTHEWS 

A MONG THE FRAGMENTARY EPICS of archaic Greece is a poem known as 
the Naupaktia or Naupaktika.l We know very little about the poem, the 
author of which is uncertain; he is generally referred to as 6 ra NavlraKTLKa 

roLoraas, or a similar phrase.2 The poem is mentioned by Pausanias, who 
refers to two traditions about its authorship (10.38.11): 

T 6 'irrn TLr NaV7ri&KTa 6votatto'eva VT7r6 'EXXvwov av6pt L karotoao-v otl roXXol ML- 

Xrlalcop Xapcv 6e 6 IIvOec (FGrHist 262F4) 7kaL aura TroL 7raa Nav?raKcrov KapKLvov. 
firbo,eOa 68 Kal gA,ets 7r roO AaLUaK77lvoV 665p. rTva y?p Kal Xoyov eXot a&v e'remav 
avop6s MLXralov ?re1roLrtfivoLs s ys vvalKas reORvaL ao-akw 6lvoia NavTraKrLa; 

Thus Pausanias dismisses the commonly-held tradition that the epic was 
composed by a Milesian. In so doing, he was perhaps influenced by the 
name of the poem, on the analogy of the Kypria attributed to Stasinos 
of Kypros, and also by its nature, Fern Cs 'vvatKas a reTroIrLuva, which suggests 
a mainland epic of the Hesiodic catalogue type (cf. Paus. 4.2.1, where 
he mentions the Naupaktia along with the Eoiai and the genealogical 
works of Kinaithon and Asios). 

The claim for Milesian authorship seems weak, although it may be 
argued that in the period of colonization, the Milesians would be inter- 
ested in the Argonaut myth,3 a major theme in the poem, and that a 
Milesian could have come to compete in a festival at Naupaktos, perhaps 
against local poets like Karkinos.4 But no name is ever attached to the 
proposed Milesian author, and the very title Naupaktia presupposes 
some connection with Naupaktos. Charon of Lampsakos is an early 
authority, and we ought to accept Pausanias' opinion that Karkinos was 
the author of the Naupaktia.5 

'Fragments (Epicorum Graecorum Fragmenta ed. G. Kinkel [Leipzig 1877] 198-202) 
will be cited in the form F1K, etc. The poem has been discussed by G. L. Huxley, 
Greek Epic Poetry from Eumelos to Panyassis (London 1969) 68-73. References to 
Huxley's book in the text and footnotes will be by page number only. 

2Eg., Schol. Ap.Rhod. 2.299: 6 (a6) ra NavraKTLKuca roLaas; 3.240:6 ra NavUraKrLKa 
TreroLrKWs (also 4.66a; 4.86); 4.87: 6 6e ra NavraKLKa& ypa64as. On the title, cf. Schmid- 
Stahlin, GGL 1.1.293, n. 1; The Argonautica of Apollonius Rhodius ed. G. W. Mooney 
(Dublin 1912, repr. Amsterdam 1964) 20 (d) and "Addenda and Corrigenda". 

3Cf. Huxley 69. For Milesians and the Argonautica cf. P. Friedlander, "Kritische 
Untersuchungen zur Geschichte der Heldensage. I. Argonautensage," RhM 69 (1914) 
299-317. 

4Cf. Huxley 69. There seems to have been a school of genealogical poetry in the area 
(see RE 16.1984 s.v. Naupaktos). Cf. the story of the Milesian who shared accommoda- 
tion with Hesiod in Lokris (Plut. Mor. 162B) and the tale of Hesiod's death and burial 
at Naupaktos (Paus. 9.38.3; cf. 9.31.6; Thuk. 3.96.1; Tzetzes Vita Hesiodea 34 ff.) 

'Huxley (69) seems inclined to accept the Milesian authorship. 
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For the date of the poem there is really no evidence, although Huxley 
suggests that it is unlikely to have taken shape before the settlement of 
Kerkyra by Eretrians in the mid-eighth century.6 The nature of the 
poem suggests a date close to that of the Hesiodic corpus. 

Apparently the Naupaktia, like the Hesiodic Eoiai, fitted legendary 
heroines into a genealogical framework, and described their exploits as 
well as those of their offspring (Paus. 4.2.1; 10.38.11). This Hesiodic 
character is clear from F1K (= Schol. II. 15.336): 

61JolwCo T4 rOrolrT Kal 'EXXavLKO (FGrHist 4F121) rtvp 'Eplcwirrv 1L7TErpa Alavros 
rla0tV' ?EPEKV67rlS (FGrHist 3F24) 6e ev e' Kal Mvaaeas ev 7' 'AXKLalX7nv. 6 e rTvy 

NavraKrTLKgwv IrolTrrs 86twvovo avTriv rfola 

T7rv 6i jiOe' 6rXoraTrfv 'EptW'rrtv ovo6actaev, 
'AXKlia'xrnv 6U rarTrp rT Kal "Ab8ijros Kca\EXETKV. 

The first line contains a formula also found in Hesiod F26.31 M-W, roibs 6 
jiO' 67rXorTar7,v TrKETO avOr)v 'I6XEua (cf. West's reconstruction of F35.13). 
The doublet of the name is clearly a way of compromising two diverse 
traditions, and there is a Homeric parallel at 11. 6.402-403, where we are 
told that Hektor called his son Skamandrios, but other people called him 
Astyanax.7 

Huxley (70) asserts that the subject of the first line is Oileus, father 
of the lesser Ajax, and the outstanding Lokrian hero. It would not be 
surprising to find him in a Naupaktian poem. Moreover, both Oileus 
and Admetos were among the Argonauts (Ap. Rhod. 1.74, 1.49), and it 
was with this myth that the Naupaktia seems to have been particularly 
concerned. The father of Eriope/Alkimache was Pheres (Schol. II. 
13.697), and Admetos was the girl's brother.8 However, it is unlikely 
that Oileus can be the subject of Etovob,uaev. If he was, he was also the 
subject of the previous verb, and while his marriage to Eriope is well- 
established (1. 13.697 = 15.336), it is difficult to see what connection he 
might have had with her sister (a connection suggested by Huxley's 

6Huxley 73. See Plut. _uaest. Graec. 11. 
7The doublet Eriope/Alkimache seems to have caused an interesting confusion on an 

animal-rhyton belonging to the Panagjurischte Treasure (end of 4th century B.C.). 
Along with Dionysos there is represented a maenad bearing the name HPIOIIH 
(a mis-spelling for EPIOIIH). Eriope/Alkimache, wife of Oileus, has no known associ- 
ation with Dionysos, but there was another Alkimache, daughter of Harpalion of 
Lemnos, a maenad who accompanied Dionysos to India (Nonn. Dionys. 30.192 f.; 210 f.). 
The artist (or his client) has made an erroneous conflation of the two characters. See 
J. G. Griffith, "The siege scene on the gold amphora of the Panagjurischte Treasure," 
YHS 94 (1974) 40 and Plate IIc. 

8Two other Naupaktian fragments (Fll and 12K), about Asklepios and his punish- 
ment, belong to the story of Admetos. The chain of events leading to Admetos has been 
traced by Huxley (70). 
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interpretation). Given the nature of the Naupaktia and the mention of the 
girl's father and brother in the next line, the most likely candidate to 
be the subject of foov6oaM'ev would be her mother, Periklymene (Hyg. 
Fab. 14.2), or Klymene (Schol. Eur. Alc. 16), daughter of Minyas. Most 
of the Argonauts were Minyai (Ap. Rhod. 1.229-130), and the many 
daughters of Minyas (Schol. Ap. Rhod. 1.230-233b) must have afforded 
great genealogical opportunity to the Naupaktian poet. The elder 
daughter of Pheres and Periklymene alluded to in the first line could well 
be Eidomene, who married her uncle Amythaon and became the mother 
of Melampous and Bias (Apollod. Bibl. 1.9.11), the latter the father of 
three Argonauts, Talaos, Areios, and Leodokos (Ap. Rhod. 1.118-119). 

Naupaktia F2K (= Herodian irep't ov. Xet. 15, 2.922 Lentz2) tells of a 
man living in prosperity by the seashore: 

aXX' 6 i,av ov e7rl alVl OaXoaamrs eupvropoLo 
OLLKa vaterTaaKE Tro\vpprlv, TrovXvuowTrrS. 

trL 6lvI Cramer (cf. Od. 3.5) Tirwevl codd. 

Huxley suggests (73), rather rashly, that these lines may refer to the 
same north-west area of Greece as F10K, namely the district opposite 
Kerkyra. He compares the lines with a Hesiodic fragment (F240 M-W) 
about Hellopia, a land in Epeiros: 

aorL TL 'EXXo,irl1 TrovXvuXos 6' rfeiXeiov 
acVELi) 1i'XOtLa Kal elXLTr66eaaLo fPoeaaLv 
ev 6' &v6pes valova 7roXvtpprlveS TroXv/3ovra 
TroXXol a&Tretlpelol Xa qv'yirv 6vOpcvpTowv' 

Huxley goes on to suggest that if the Naupaktian lines do refer to Hellopia 
or Thesprotia, the subject of them will be Jason's son Mermeros, who 
died hunting on the mainland (F1OK), and whose son Ilos lived at 
Ephyre (Od. 1.259). 6 puv implies that the subject of the fragment is 
contrasted with someone else, and Huxley puts forward Mermeros' 
brother Pheres or Jason his father as likely candidates. However at 
F1OK it is not said that Mermeros settled on the mainland, only that he 
died hunting there. But it does say that Jason settled in Kerkyra, and 
it is possible that F2K refers to that event. In that case, Mermeros, of 
course, could still be the subject, but a more likely candidate is Jason 
himself, the lines being part of the description of him settling in the 
island. 

However, the north-west region is not the only part of Greece to be 
described in the early epics as "rich in sheep and rich in cattle." The 
third line of Hesiod F240 M-W, kv 5' &vapes vaiovuat roXvppvfs wroXvivoiraL, 
is found at II. 9.154 (= 296), in the passage where Agamemnon offers 
Achilles seven towns vearal IlIXou (9.149 ff. = 291 ff.), but this district 
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can perhaps be ruled out as unlikely to be mentioned in the Naupaktia, 
as can the Arimaspians woXipptvras, iroXvf3ouras of Aristeas (F4 Bolton 
F3K) and the island Syrie described by Eumaios at Od. 15.403 ff. Arkadia, 
described as roXvunXos in Hesiod F23a.32 M-W, and Arkadian Orcho- 
menos, given the same epithet at II. 2.605, can be disregarded, since they 
lie inland. Two areas which fulfil the requirements of being close to the 
sea, famous for sheep and cattle, and possibly mentioned in the Naupaktia 
are Pylos itself, called Uir'7-p a\Xwv at Od. 15.226, and described as posses- 
sing Nestor's bulls (Od. 3.6 ff.), and, more significantly, the district 
around Iolkos and Pherai in Thessaly.9 

Numerous references attest to the reputation of this region. At Od. 
11.256-257, Pelias is described as living iroXMppqvos in wide Iolkos, and in 
Ap. Rhod. 3.1086 Jason tells Medeia that Iolkos is eippYv6s re Kal eiioros. 
As for Pherai, Apollonios (1.49) speaks of depats A6r,uros eppr'vefrat 
avaoaov. Admetos had cattle too (Hesiod F256 M-W), and Apollo of 
course served as his herdsman (Apollod. Bibl. 3.10.40). In the Homeric 
Catalogue, the contingent from Pherai, Boibe, Glaphyrai, and Iolkos is 
led by Admetos' son, who bears the significant name of Eumelos (II. 
2.714, 764). From a neighbouring area come the sons of Iphiklos wroXuCrXos 
(705), himself the son of Phylakos, famed for his cattle (Apollod. Bibl. 
1.9.12). This domain also included the city of Iton, ALrjTp j\Xwv (696). 
Other people bearing significant names in the area are Polymele, mother 
of Jason (Hesiod F38 M-W), and Perimele, daughter of Admetos (Hesiod 
F256 M-W). 

This area is closely associated with the Argonauts and the Naupaktia, 
as has been seen in our discussion of Fl. It is possible that F2 belongs to 
a similar context and was thus correctly numbered by Kinkel. The 
person who dwelt by the sea, rich in sheep and cattle, could be Admetos, 
his father Pheres (cf. F1K), Jason's father Aison, an uncle of Eriope/ 
Alkimache, or another Argonautic character such as Pelias (cf. Od. 
11.256-257). If 6 ,cuv refers to Admetos, he could be contrasted with his 
brother Lykourgos, who went to live at Nemea (Apollod. Bibl. 1.9.14). 
If Pheres or Aison is meant, the poet could be listing the sons of Tyro 
and Kretheus, the founder of Iolkos, namely Aison, Amythaon, and 
Pheres (cf. Od. 11.259; Schol. Od. 12.69; Apollod. Bibl. 1.9.11). Tyro was 
also the mother, by Poseidon, of Pelias and his twin Neleus (Od. 11.254 ff., 
Schol. Od. 12.69; Apollod. Bibl. 1.9.8) and is a likely person to be men- 
tioned in the Naupaktia (cf. Od. 11.235 ff., Hesiod F 30.24 if. and F31 
M-W). If she was, the poet may have gone on to tell the story of the 
quarrel between Pelias and Neleus, which led to the latter's going to 
Messenia and founding Pylos (Apollod. Bibl. 1.9.9), a circumstance which 

gOne might also think of Boiotia and Euboia, but neither is described as famous for 
cattle in Homer or extant Hesiod. 
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presents us with another possible setting for Naupaktia F2K, namely one 
paralleled at Od. 11.256-257: 

IIeXirs IYv &v epvUXopcq 'IaWXKo 
vale XroXvpp'qvos, 6 5' &p' kv IbXq ica6oevTL. 

It is less likely, but still possible, since Pylos was famous for cattle and 
sheep, that 6 uEv in F2K is Neleus, and that he is afterwards contrasted 
with Pelias (cf. Hesiod F33a. 1-6 M-W). 

Most of the Naupaktian fragments referring to the Argonaut myth are 
found in the scholia to Apollonios. In Apollonios (2.273 ff.), the Boreads 
Zetes and Kalais chased the Harpies who were harassing Phineus to the 
Strophades islands. There they were forced to swear that they would 
leave him in peace, and then they disappeared into a cave in Minoan 
Crete (2.299). The Naupaktia F3K (= Schol. Ap. Rhod. 2.299) says that 
they fled to a cave in Crete under the hill Arginous: 

KEVOA.wva Kprnls' KoLX&a6a rtjs Kplrrls KcLarvaav. TOVTO 86 cflalc Kal NeolrrobXcos 
(FGrHist 702F4a). 6 (6U) ra NavraKTrLK wrotroaas Kal (epKVr6tfS &v s' (FGrHist 3F29) 

aailv els rT acrTos abrVTaS uvyeLv rjs KprT7s rO vrbT r T Xbo0 c rT 'Apytvovvrt. 

Huxley (70-71) suggests that Apollonios may be following the Naupak- 
tia here, and that in that poem the Harpies also went to the Strophades 
on their way to Crete. He would then interpret this as a local allusion in 
the Naupaktia, since the Strophades (Echinades) are not far from 
Naupaktos.10 But perhaps one should question whether the Strophades 
played any part in the Naupaktian version. Concerning the cave in Crete, 
under the hill Arginous, the Naupaktia gives the same version as Phere- 
kydes. The coincidence between the two sources on the destination 
perhaps indicates that Pherekydes was drawing on the Naupaktia, and 
his description of the route (3F28) may also have been derived from the 
epic poem: 

bir p O6vroLo: OT1L 8L&a To Al yaCov irvrov Kgal TOV 24lKEXLKOV aVTLs FbiUOKOV, epeKV'- 

677s kv sr frait. 

Thus in Pherekydes, and perhaps in the Naupaktia, the Boreads pursued 
the Harpies across the Aegean and Sicilian Seas, and finally took refuge 
in the Cretan cave. There is no direct reference to the Strophades, in 
contrast with the usual story given by Hesiod, Antimachos, and Apol- 

"?Huxley (71) presumably takes the Strophades to be islands off Akarnania, also known 
as Echinades (cf. Apollod. Bibl. 1.9.1; Pomp. Mela 2.7.10). Hesiod seems to have placed 
them in the same area, near Kephallenia (F156b and 150.30 M-W). But others put them 
elsewhere, e.g., in the Aegean (Hyg. Fab. 14, cf. Schol. Ap. Rhod. 2.285 on the vrjao 
KaXvSval near Kos mentioned at II. 2.677). There are also the islands still called 
Strophades west of Messenia. But if Pherekydes and the Naupaktia mentioned the 
Strophades at all, they ought to have placed them in the Sicilian Sea, still further to the 
West (cf. Pher. FGrHist 3F28; Schol. Ap. Rhod. 2.285; Eust. ad Dion. Per. 591). 

193 



PHOENIX 

lonios (2.296; Schol. Ap. Rhod. 2.296-7 = Hesiod F156 M-W, Anti- 
machos F60 Wyss). Now these same three authors are also said by Schol. 
Ap. Rhod. 2.296-297a to have told that the Harpies were not killed. 
On the Phineus episode, Hesiod, Antimachos, and Apollonios seem to 
represent one tradition, and the Naupaktia and Pherekydes another. 
Hence, if the three authors cited by Schol. Ap. Rhod. 2.296-297a said 
that the Harpies were not killed, it seems a reasonable assumption that 
in the Naupaktia and Pherekydes they were killed, perhaps in the Cretan 
cave. This suggestion need not be contradicted by Philodemos irepl eva. 
46b, 18 Gomperz: 
* * yCypa]4ev 6 [ra NavuraKTrLa] irooaa[s Kal c?epeKv]]6ls 6 'A[0rvatos (3F165). 
Ala]xiXos 6' [e'v 4vel (F260 Nauck2) Kal Efl3[vKos (F292 Page) Kal Te]XtoarXs (F812 
Page) [TrotovaLv] raT 'Ap7r[vlas Ovr0aK]ovTaas irr[6 rc$v BopCou rrai]cov.11 

It cannot be absolutely certain that this is in fact a reference to the 
Harpies, but it seems highly probable.12 While one might suppose that, 
because Aischylos, Ibykos, and Telestes told that the Harpies were 
killed, the Naupaktia and Pherekydes said that they were not, a better 
explanation would be that the Naupaktia and Pherekydes only differed 
from the other three sources in the manner in which the Harpies met their 
deaths. Presumably they were killed by someone other than the Boreads, 
e.g., by Zeus. Indeed Schol. Ap. Rhod. 2.299 merely says that the Harpies 
fled to Crete, with no indication that the Boreads pursued them all the 
way. 

There are some interesting Naupaktian fragments (F5-9K) concerned 
with events at Aietes' city. According to Apollonios (3.504-539), after 
Aietes had imposed the tasks on Jason, six heroes offered their services, 
while the rest shrank back in fear, but then Argos thought of obtaining 
the aid of Medeia. In the scholia to this passage, we find two consecutive 
references to the Naupaktia: 

Schol. Ap. Rhod. 3.515-521, 234 Wendel (= FSK): 
6 turv 'AiroXXcdWvos robrovs (i.e., the six) acol 7rpoaLpeLrOaaL etatL TroVs #36as. 
6 b6 ra Nav7raKTK&a rvras apLOaeT roVs v7r' abrov 4epoakevovs aplarTes. 

Trotraas post Navr. add. P 7r' 'Apyovs Robert, Die griech. Heldensage (Berlin 1921) 
795, n. 2. 

Schol. Ap. Rhod. 3.523-524, 234 Wendel (= F6K): 

aXXa& T p' o'Ow rafTrp6s eits: 5uvarat, orkltv, lr77T p v7 kt) ireloaatl TV' Mfsetav 
avvep7yiaa7t rov &OXov. Ev be6 ros NavraKT7KoCLS I6tbAv avaaras 'Iaaovt KEXeVELt 
VroarTval rbv Mdaov. 

"The agreement between the Naupaktia and Pherekydes on the Phineus episode seems 
to confirm the supplement [ra NaVuraKTa]. 

"See Jacoby, FGrHist la Kommentar, 428. 
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In FSK wrotraas as supplied by Cod. P. should be read.13 The accepted 
interpretation of these two fragments is that, while Apollonios mentioned 
only six heroes offering to yoke the bulls, the poet of the Naupaktia listed 
the whole crew, but then Idmon rose and told Jason to do it himself.14 
No one seems to question the absurdity of such a catalogue of crewmen 
at this stage in the narrative. Even if, in the Naupaktia, the crew was 
considerably smaller than in the Argonautika, to list everyone here would 
surely greatly impede the narrative at a most unsuitable place. The 
accepted interpretation appears to depend on Robert's conjecture vir' 
'Apyovs, but this should be rejected, since, in sixteen other instances of 
the name 'Apywc in the scholia, there is not a single one in which the article 
is not used.l5 Nor is it easy to suppose that vrwo rTs 'Apyovs could have 
been corrupted to bvr' abrov. But if avbrov is retained, how is it to be 
understood? If the sentence does mean that the Naupaktia listed the 
whole crew, avrov would have to refer to Jason ("all the heroes brought 
by him"), which is hardly acceptable. I suggest that we read w7r' "Apyovs 
or ar6 ro TV Apyovs and translate: "all the heroes who came from Argos." 
Of sixteen references to Argos in the scholia, in six the article is present 
and in ten it is not.16 With or without the article, corruption to bir' abrov 
can be readily explained. For example: a' r' Apyovs > ar' abrov > vT' 
airov (the latter step through a misinterpretation of 4epooevovs) or aB7r 
roV "Apyovs > ar' avrov "Apyovs > &7r' abrov > bvr' avrov. 

In Schol. Ap. Rhod. 3.523-524, the train of thought is rather difficult 
to follow, since the statement about Idmon (F6K) does not fit very well 
with the previous sentence. It is better to adopt the reading of Cod.P 
in the matter of vv. 515-522: 

rt e 6 jOv 'AroXXbvLos "Apyov orlalv eliroSoaar,a rovS pcoas broaorjval, ovXotjvovs 
TOV ay7va' Cv be TOrS NavraKTLKorS "Ilowv avaarTas 'Iaaova KEeXE'Vl VTroaTrjva TOrY 
&OXov.e' 

The distortion of the scholion can be explained as follows: a) the first 
part of the second gloss to the lemma 3.515-522 was mistakenly omitted, 
because of the similarity of 6 uAv 'AroXXC\wYos and ern L 6 b jv 'AwroXXwvtos; 
b) the remainder of the gloss Ev 6e roLS Navwr ... OXov was then transposed 
to follow oSvarat ... &OXov because of the presence of the words rb6 MXovp 

"Cf. note 2 above. 
1Cf., e.g., The Argonautica of Apollonius Rhodius: Book III ed. M. M. Gillies (Cam- 

bridge 1928) 59; Apollonios de Rhodes: Argonautiques Chant III ed. F. Vian (Paris 
1961) 77-78; Huxley 71. 

l5Schol. Ap. Rhod. 1.1-4e; 224-226a, b; 238; 526-527; 551a; 1167-1168b; 1289-1291a; 
2.319; 341; 896; 4.257-262b; 282-291b; 507-521; 585-588; 839-841a. 

"With article, Schol. Ap. Rhod. 1.87; 118-21; 124-129a; 580b; 3.1241; 4.1091; 
without article, 1.14; 124-129b; 139-144b; 747-751a, b; 3.993; 4.1091 (four times). 

"Kinkel 200, n. 2 (not in Wendel). 
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in both clauses, which led a copyist to infer that they dealt with the same 

topic.18 
These scholia should be restored as follows: 

3.515-22: 6 Auv 'AloXXcvLos . .. #6as. 6 6 ra NauTraKrLta 7roLraas ravras 
apfLO#el roVs a&' 'Apyovs 0epolzvovs a&pareTs. erL U 6 Iav 'AiroXXWcLos 'Apyov 

trlalv lkiitro6la-a TOVS ijpUas bTrocarjvalc fouXovlevovs rov aOywva ev 8 Trols Nav7r.... 

iroaoTrjva r7bv iuXov. 
3.523-4: aXXa trw'.. . k. s: 6avvaTa .. . . vepyoja& r6v IXov. 

Thus the situation in the Naupaktia is different in substance, but parallel 
in structure to that in Apollonios. In the latter, it is Argos who intervenes 
after the six heroes have volunteered; in the Naupaktia, where all the 
volunteers were from Argos, it is Idmon. His intervention need not be 
surprising, since he came from Argos himself (Ap. Rhod. 1.139) and 
may have been reluctant to see his countrymen risk their lives. Indeed 
in Apollonios, he is catalogued last of six men from Argos, Talaos, 
Areios, Leodokos, Herakles, Nauplios, and Idmon. Although Apollonios 
did not follow the Naupaktia is making all the Argives volunteer, it is 
possible that he drew on the poem for his list of Argives. Idmon of course 
did appear in the Naupaktia, and it is striking that, except for Herakles, 
all the heroes are presented in the context of genealogies, contrary to 
Apollonios' usual practice of mentioning only a hero's father: Talaos, 
Areios, and Leodokos (1.118-120); Nauplios (133-138); Idmon (142- 
144). The language in these passages suggests genealogical poetry such 
as the Naupaktia. The mention of Pero, the mother of three heroes (1.119) 
and of Amymone, the ancestor, through six generations, of Nauplios 
(1.137), reminds one of Pausanias' comment 'reLv ... r. . rTOJLEVOLS es 

yvvaLKas. Since the three sons of Bias (and nephews of Melampous) are 
related to the family of Eriope/Alkimache mentioned in F1K, they could 
have been included in the Naupaktia. 

Whether or not Apollonios' genealogical passage is derived from the 
Naupaktia,'9 it is probable that his reference to Herakles is not. First, 
the awkward introduction of Herakles into an otherwise homogeneous 
passage suggests that he is an intruder in the list of Argives. Secondly, 
Herodoros (31F41) states that Herakles did not sail with the Argonauts. 
All earlier extant sources from Hesiod had included Herakles at least at 
the start of the voyage,20 so Herodoros must have had some grounds for 

18Cf. other confused glosses transposed by Wendel, e.g., Schol. 3.240 from 242; 
3.1354-1356 from 1373 ff.; 4.66a from 59-61a. 

'"Hesiod is not a likely source, since in F37.8 M-W Talaos seems to be the only son of 
Pero and Bias. None of the other four heroes is mentioned in extant Hesiod. 

20E.g., Antim. F58 Wyss; Hdt. 7.193; Pindar Pyth. 4.172; Pher. 3Fll1; Hesiod 
F263 M-W. Only in the late Alexandrian Dionysios Skytobrachion (FGrHist 32F6) and 
Demaratos (42F2) does Herakles go all the way to Kolchis. 
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taking this stand, and such could only have been found in a very early 
epic such as the Korinthiaka or the Naupaktia. There is no evidence that 
Herodoros drew on Eumelos for any other features of his story, but there 
are signs that he did take information from the Naupaktia (cf. F8K, 
where he apparently gave an identical version). We may tentatively 
suggest that, in the Naupaktia, Herakles played no part in the Argonaut 
myth. 

As for Idmon, a man of initiative in F7 and 8K, as well as F6K, 
Apollonios' story of his birth may reflect a tradition from the Naupaktia. 
Apollonios (1.142 ff.) tells that Idmon was not a true son of Abas, but 
of Apollo. Here he is referring to two traditions, for Pherekydes (3F108) 
said that Idmon's parents were Apollo and Asteria, daughter of Koronos, 
while Herodoros (31F44) said that his father was Abas. This latter version 
may reflect the Naupaktia, since Abas was the son of Melampous, son of 
Amythaon (Schol. Ap. Rhod. 1.139-144d), and so linked to the family of 
Eriope/Alkimache. The very presence of Idmon at Kolchis in the Naupak- 
tian version is interesting because, in Apollonios, he does not reach Kol- 
chis at all, but dies on the outward voyage (2.815 ff.). It is an odd feature 
of Apollonios' crew that it includes two seers, Idmon and Mopsos, who 
dies on the return voyage (4.1502 if.). In earlier accounts, only one seer 
seems to have been present; Pindar, for example, has Mopsos (Pyth. 
4.190-191), but not Idmon; Pherekydes (3F108), Eumelos (F9K), and the 
Naupaktia all have Idmon, but apparently not Mopsos.21 Apollonios 
seems to have combined two different traditions, and attempted to 
reconcile them by having one seer die on each journey. 

In addition to F6K, Idmon also appears in the Naupaktia F7 and 8K 
(describing a single incident), again found in the scholia to Apollonios: 

Schol. Ap. Rhod. 4.66a, 266 Wendel (= F7K): 

(Triv 6' atca ir6oes (kpov): irap& [56] xT T'a NaVTaK-TlKa 7reTOLKO6Tt OVK faTlr Kara 
r7v tilav vrpoalpeOav ettovaa } M5jeta, aXX' &e' eaTraaTv KaXovipvwv rTv 
'ApyovavrWvg KaTr &lrlovX\vP, EvaT&vToS r TOV r avaWpaaews avrvTW KaLpov, 
rporparol,evov S6 roV Alirrov krl roiv EbpvXvr77 rjs yvvaKb6s avvovalav, "I6tovos 
iOroOelt'vov TOiS ApyovaVTCus &iTO6&pa&ffKEL, Kal Mj6clta avveKTrXel. 

Schol. Ap. Rhod. 4.86, 266-267 Wendel (= F8K): 

eVe?ywitev, wrplv r6v6e Ooov: 6 ;.v 'A7roXXCOvi6s 4aL VVKTbS x rTe4evyevai riv 
Mri5eLav &irl 7ry vavv, AlR7rov avieSpLOv ;xOVTOS K6Xxwv irepi 6La6kOopas rwv 
rpwo o 6 r7 NaviraKTrKa& reTrotLrKs vTr 'A4kpoiriTVs 7atl rov Alvr,Tv KaTaraKO&tIrj- 

2'In Eumelos too (F9K) Idmon apparently reached Kolchis. There obviously he was 
not an eye-witness, and Medeia apparently described to him how Jason accomplished 
the tasks. Perhaps he had been left in the Argo to ensure that no harm befell her. 
Idmon's presence at Kolchis in the Naupaktia argues against Huxley's suggestion (67) 
that in Eumelos Medeia is speaking to the dead Idmon in a nekyomanteia. 
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Pat), brTLOv/(aTcwa TVi abrov yvvauKd' Ovy'yevkoOa, 5e6ettv1iK6rwv 7rap' abt45- TW^V 

'ApyovavTr'P Kal Ko0Lt.WAL&wP, &a T6S 3obXeoOaL abrbp Trpv Pai3v ijsirpifaar 

Si3 T6T' &p' AMira T600Y 4'lQ36aXe ST' 'A4po3LTi 
Ei'pvXv.Orr, qvX q51T- qTtytl.eva, i~s 4WX6Xoo, 
Kf7blO$kP1 'kpecri' ~av, 67rwA MeT' aeOXop 'Itjywv 
JoaOTflOfl orK6'e oT'vv a&yXe14XOLX t TapoL7Lv. 

' 
IJ "I6jswv OVJ'7Ke rE yeyoP6 Ka.L 4i7ov 

0euyv7iEvaa /LEy&POpo Go)v 6l&' Vv'KTa AecLXaLvav. 

-riV 5i M,6egLav -71P Wrro&o4do46alv &KObaaTav Zv ac-radoav auvve5opj7cat. XEYEL be' KaL 
'Hp65wpos (31F53) Tav-ra. 

kEwry4isaL codd. 4rVyYlieP iK Meineke 

It is clear from these fragments that the situation in the Naupaktia 
was again very different from that described by Apollonios. Medeia did 
not go out on her own decision to urge the Argonauts to escape as she 
does in Ap. Rhod. 4.83 if. In the Naupaktia, Aietes had deliberately 
invited the Argonauts to a banquet, apparently intending to burn their 
ship, and kill them when they fell asleep. But just in time Aphrodite 
intervened, filling Aietes with desire to sleep with his wife. Idmon noticed 
what had happened and urged the Argonauts to make their escape. 
When Medeia heard them going, she got up and went with them (cf. 
Huxley 71). Herodoros apparently told the same story. 

F8K affords us a rare opportunity to examine the diction of this early 
epic. In the first line, 6i) r6T' &ap' is a formula also found at Od. 8.381 6' 
r6T' &p' 'AXKLPOOJ. The verb kj.q&aXo is used in the sense, common in the 
Homeric poems, of inspiring mental or physical states (e.g. IR. 3.139; 
4.444; 10.366, etc.). A close metrical parallel occurs at 11. 17.118 46o3ov 
gj43aXe 4oZo3os 'Ar6XXonw. The word w6Oos used in a sexual sense seems to be 
paralleled in extant epic only in Hesiod Aspis 41, where 7r6oos is found in 
the same position in the line. The formulaic line-ending OZ' 'AqPO5poT- 
occurs at 11. 2.820; 3.389; 413; 4.370; and Od. 20.68, but is not found in 
the Hesiodic corpus. In the second line, the phrase LXOT79TL /uvy?'yeCpa 
occurs in the same metrical position as in 11. 6.161 and 165, while Aspis 36 
has 4LX6T?7tL &Yp7. The formula is aXoxoLo is also found as a line-ending at 
11. 2.292; 24.305; Od. 3.235; and Hesiod F257.2 M-W. There appears 
to be no close metrical parallel to K?1JOEAvfl at the beginning of the third 
line, but it is found in a similar sense at 11. 1.196-209 6vMA' t5Xkova-a re 
Kfl50/.&Vf 7TE. However 45peahv ̀ jau occurs under the same metrical conditions 
quite often in Homer, e.g. 11. 11.794; 18.430; 19.19; Od. 1.444; 13.320. In 
line 4, voaTim7 oLtW6v6e is metrically identical to 11. 5.687 oocrrlcraas otKo'vPE 
which seems to be the only other occurrence of vooTTEZv with otK6vWe in 
extant epic. The line-ending aivv a'yXeAaXos eTr&potaLV is a close parallel to 
11. 16.248 LJv 7ra-oL Kal aYXEa&Xot s TripOLTLV. In the line spoken by Idmon, 
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Meineke's conjecture kevyeuev (K seems unnecessary. While kevyetv with 
genitive only is rather rare (e.g., Od. 1.18; Hes. F257. 3 M-W; Soph. Phil. 
1044), the closest Homeric parallels to 0evy?,uev (K, namely ckeVyovr' K 
roTra.ov (II. 21.52) and ev'yowv K 1r6vroLo (Od. 5.446), fail to convince. 

These participial forms, unlike 4evy4iuv(au), cannot be lengthened to the 
unit - --, so that another metrical solution, in this case the addition of 

(K, becomes necessary. The form 4evy,up.cvaL occurs in the same metrical 
position at I1. 10.359 and 21.13, and can be retained here. The latter part 
of the line, Oo?6v A5la vvKra ueXacLvav, is a striking epic phrase found in both 
Homer and Hesiod (I. 10.394; 468; 24.366; 653; Theog. 481), always 
with a verb of motion expressed or implied (cf. Od.12.284 al&a vVKTraeo6'v; 
I1. 12.463; 14.261 NVKTr Coi). As West remarks, Oorv is strange, and the 
problem has received a full discussion from Buttmann, who concludes 
that, besides "swiftness," the epithet bears also an association of terror 
and danger.22 West suggests as an alternative that lePvaL Oov . 6a VVKTa 

luXatvav originally meant "to go swiftly through the dark night" and that 
Oo7fv came to be taken as an epithet of VVKra, hence the Homeric NVKTL 0o0. 
The association of danger is very suitable for the Naupaktian context. 

The banquet to which Aietes invited the Argonauts is a feature not 
found in any source other than the Naupaktia and Herodoros, but it is a 
good epic motif, and indicates a well-developed story. Of great interest in 
this episode is the part played by Aphrodite. In Apollonios' Argonautika 
(3.55 ff.), Hera persuades Aphrodite to make Medeia fall in love with 
Jason. In the Naupaktia too Aphrodite may have made Medeia love 
Jason, but the Naupaktian version suggests a much closer relationship 
between this goddess and the hero than is the case in Apollonios' epic. 
In the Naupaktian banquet scene, Hera plays no part and Aphrodite 
acts on her own initiative, K77fo.Evrfl 4pealv piV, 67OTWS CTr' aeOXov 'Ijoov/ 
voaTTria7 oK6KOve a0v ayXeadaxoos ETapooatv (F8K). This is reminiscent of 
Hera helping the Argo past the Planktai, erel klXos Aev 'Io7awv (Od. 12.72), 
and strongly suggests that, in the Naupaktia, Aphrodite, not Hera, may 
have been the protectress of the expedition.23 Aphrodite had a strong 
cult in Thessaly, the home base of the Argonauts (cf. the month name 
A4'ptos, and her cult titles IHovTri and EivrXota24). Hera is not mentioned 

in the surviving fragments of the Naupaktia, and her prominence in the 
later tradition may be due to the Corinthian Eumelos (cf. Paus. 2.3.10 ff. 
= F3K). 

"Hesiod, Theogony, ed. M. L. West (Oxford 1966) 299, commentary on 481; P. Butt- 
mann, Lexilogus, transl. J. R. Fishlake (London 18693), 365-370. For the idea of terror, 
cf. Antim. F187 Wyss "Aitos K?rpoXLiro-vaa 8o6v bo6ov. 

23Cf. Eur. Med. 527-528: 
Kvbrpl voilA'iw Trts lkT s vavKXl7plas 
cwrepav, etvai Oew'v Tr KlavOpwcrTWv !6ovrv. 

24See RE 1.2729 and 2774 s.v. Aphrodite. 
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In the matter of the name of Aietes' wife, Eurylyte, fragments 7 and 8 
differ from the Hesiodic tradition, which knew her as Iduia (Theog. 
958-960). With these fragments we should associate F4K: 6 ra NavraKTrKca 

7IreroLfKws EtVpvX\rqv avbrlv X&yel. Kinkel mistakenly treats this as a scholion 
to Ap. Rhod. 3.242 rbv Apv (i.e., "Atvprov) KavKaalr vmyrkm TEKEV 'AoTrpopbEa, 
with the result that Eurylyte is taken as the name of the mother of 

Apsyrtos.25 But Wendel has transposed the scholion to the correct 
lemma, 3.240 aov i vaieaKe oaCE apTt, and the fragment merely confirms 
what we know from F7 and 8, i.e., that in the Naupaktia Aietes' wife was 
called Eurylyte. We do not know whether the poem mentioned Apsyrtos.26 

Both the Naupaktia and Herodoros gave Idmon a significant role in 
events at Aietes' court, and in fact he seems, in the extant fragments, to 
have been the most important Argonaut after Jason. Since Herodoros 
apparently followed the Naupaktia for his story of the events at Kolchis, 
including the presence of Idmon, it is likely that he also gave the Naupak- 
tian version when he told of Idmon's death among the Mariandyni 
(31F50), a story also found in Apollonios (2.815 ff.) and Pherekydes 
(3F108). In Apollonios, of course, this happens on the outward voyage to 
Kolchis. In Herodoros and the Naupaktia at least, it must have happened 
on the return voyage, which, according to Herodoros (31F10), was by the 
same route as the outward journey. Thus the Argonauts may have visited 
the Mariandyni twice. Supporting evidence for Idmon's death on the 
return trip can be deduced from Apollonios 2.854 ff., where Tiphys dies 
just after Idmon, for the scholiast tells us that, according to Herodoros 
(31F54), Tiphys died not on the outward voyage, but on the return.27 
Idmon was clearly a prominent figure in the early versions, and Apollonios 
may have been alone in removing him from the scene so soon. The reason, 
of course, was the presence in Apollonios' version of two seers, Idmon 
and Mopsos. 

Neither of these two fragments mentions the fleece, the object of the 
whole expedition, but we learn what happened from Schol. Ap. Rhod. 
4.87, 267 Wendel (= F9K): 

6wo 6e Xpwaetov: o6 Aev 'AiroXXcOvwos Lera rTO r6vyeTv rTrv Mfasetav &K roV Aifjrov 
O'LKOV 7reroTrlTrat v7rLaXvovTevrlv TO Ko as rw5 'Iavovt' b 6 ra NaviaKrLKa ypa&pas 
avvEKkeppovaav avTrrv Tr Kwjas Kara Trv 4kvyr?v, Kara rTv avrov OiKOV KEilEvOV 

[rov Ai7Trov]' 6 e 'Hpo6wpos (31F52) ,Asera rr)v avav a Te V aypLv v a ravpwv 
a'roaraXi7vat rTv 'I&aova viro TOV AiTrov ' 'rl TO Kwias TOV e 7ropevOevTra ovevaai 
Te TorV paKovrTa Kal rT KGwaS arTEvEyKelv TrpOS AtfrTy , rTv Se 6bXcw KcaXeoaC aTrovs 
erl 6GIrvOV. 

"2Cf. L. R. Farnell, The Works of Pindar 2 (London 1930-1932) 146, who states that 
the author of the Naupaktia knew of the murder of Apsyrtos. 

"The earliest extant reference to Apsyrtos appears to be Pherekydes 3F32. 
27Cf. Jacoby, FGrHist 31F50; C. Robert, Die griechische Heldensage (Berlin 1921) 775. 
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In Apollonios' story, Medeia flees to the Argonauts before the fleece has 
been obtained, but the Naupaktia told that she brought it with her from 
Aietes' palace when she joined the Argonauts in their escape. We can 
hardly imagine that the Argonauts forgot about the fleece; presumably 
someone, perhaps the vigilant Idmon, had instructed Medeia to bring it, 
or perhaps Aietes had hidden it in a place unknown to the Argonauts. It 
may be that the Naupaktia depicted the fleece as being kept permanently 
in the palace, but it is very probable that the version of Herodoros is 
derived from the Naupaktia. The Naupaktian story of the banquet and 
the escape of the Argonauts (F7-8K) was also told by Herodoros (31F53), 
perhaps drawing on the earlier work. The motif of the invitation to dinner 
in Herodoros 31F52 (rov 6 86X0 c KaXeo'aL avrovs eri e6rTYvov) strongly suggests 
that the Naupaktia was his source here too, cf. e<4' earTiaat KCaXovLvwv 7ow rv 

'Apyovavruv Kar' Eirt3ovXrv (F7K). In Schol. Ap. Rhod. 4.87, the Naupaktia 
and Herodoros are not in fact cited as separate or contradictory author- 
ities for a single event. The Naupaktian fragment tells of Medeia taking 
the fleece with her in the escape of the Argonauts, and that it was in 
Aietes' house. The Herodoros fragment refers to earlier events, ending 
with the fleece's being brought to Aietes and the invitation to the 
banquet; i.e., its context is that of Naupaktia F7-8 rather than F9.28 The 
scholiast, discussing the actions of Medeia in the escape, refers first to the 
Naupaktian version of those events, but then, for a short synopsis of 
how the fleece came to be in Aietes' house, he cites Herodoros. The 
logographer seems at this point of his narrative to have presented, in 
effect, a prose epitome of the Naupaktia. It seems reasonable to assume 
that, in the Naupaktian version, before the banquet, Jason had success- 
fully yoked the bulls, killed the dragon, and brought the fleece to Aietes. 
Aietes' plan to kill the Argonauts at the banquet was, therefore, a last 
desperate attempt to keep the fleece. 

Several features of this version of events at Aietes' court are worth 
noting. First, only one trial, the yoking of the bulls, appears to have 
preceded the confrontation with the dragon.29 Robert twice remarks that 
the only task facing Jason in the Naupaktia was to kill a dragon, and 
this is strange, since he mentions elsewhere the yoking of the bulls.30 
He presumably interprets aiOXov in F8.3-4K 6orws Aer' aeOXov 'Irbawv/voarapj 
otKovbe as a reference to the killing of the dragon. But the word should 
properly be regarded as referring to the whole task imposed by Pelias, 
the fetching of the fleece; cf. Apollonios 1.15-17: 

28Cf. Jacoby, FGrHist 31F52-53. 
29Ibid. 

0?Robert, op. cit. (above, n. 27) 791, n. 4 and 796 (the yoking of the bulls in the Naupak- 
tia, 795). 
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. . . , Ka ol a&eXov 
eVTrve vaVTXl7vS TrOXVKOiEOS, Okp' vt 7r6TOVTr 

77O Kal aX\Xo6aroLTL JIer' avpaa L v6arov 6Xeoop.31 

Robert also asserts that, in the Naupaktia, the dragon was not the guar- 
dian of the fleece,32 presumably because F9K tells of Medeia's bringing 
it from Aietes' house. But as we have seen, Jason himself had brought it 
there after killing the dragon. 

The story of the ploughing and the sowing of the teeth appears to have 
entered the myth too late to have been included in the Naupaktia. 
Apollonios' story of the sowing of the teeth and the slaughter of the 
Spartoi (3.1179 ff.) appears to be derived from Pherekydes. Apollonios 
tells that the teeth were those of the serpent which Kadmos killed at 
Thebes, half of them being given to Kadmos and the rest to Aietes. The 
same story is given by Pherekydes, who also told how Kadmos threw 
stones among the Spartoi, causing them to kill each other (3F22). 
Apollonios has transferred the stone-throwing motif from the Theban 
to the Kolchian Spartoi (3.1372). In the Theban story, Kadmos must 
originally have sown all the teeth, and the story of the division is only a 
means of creating a doublet. For this, Pherekydes himself may have been 
responsible.33 

In the extant fragments, neither Herodoros nor the Naupaktia mentions 
the magic of Medeia. It may well be that, in the early tradition, Jason 
yoked the bulls without her aid. Certainly Herodoros 31F52 seems to 
imply that Jason killed the serpent on his own. Apollonios (4.145 ff.) 
has Medeia put the beast to sleep, following Antimachos (F63 Wyss = 
Schol. Ap. Rhod. 4.156-166a), while Pindar (Pyth. 4.249) says that Jason 
killed it rEX^aLs, which suggests Medeia's magic (cf. Schol. rats rjs Mjrelas 
reXvaLs). Pherekydes (3F31), in apparent agreement with Herodoros, 
says that the dragon was killed by Jason. It seems likely that there was 
no magic in the older tradition. 

The links between Herodoros and the Naupaktia suggest that it would 
be worthwhile to look at some other fragments of the logographer which 
may also be derived from the epic. Here it will be best to examine features 
fundamental to the myth, especially if the details supplied by Herodoros 

3"Cf. Ap. Rhod. 1.362 &aeOXeS v 3acTLXiL, with Mooney's note (op. cit. [above, n. 2] 93), 
where he compares 11. 7.453 Aaojucovn r... A&XAOCavTe, used of Poseidon and Apollo 
in the service of Laomedon, and remarks that this Homeric parallel is decisive against 
the old rendering of Ap. Rhod. 1.362 "in my struggle with the (Kolchian) king." 

a2Robert, op. cit. (above, n. 27) 791, n. 4. 
33The sowing of the teeth and the birth of the Spartoi may have been described by 

Eumelos (F9K=Schol. Ap. Rhod. 3.1354-1356, transferred from 1372 if. by Wendel, 
257-258). Cf. Huxley 66. I am not convinced that the Eumelian reference has been 
correctly located, but further elucidation is beyond the scope of this article. 
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differ from the Apollonian version or those of his predecessors other than 
the Naupaktia. 

One such feature, already noticed in passing, is the return voyage by 
the same route as the outward one (31F10). This differs from all other 
extant versions,34 and to take such a definite stand Herodoros must have 
had good authority-probably the Naupaktia. It is certainly likely that, 
in the early form of the myth, the return voyage would be the same as the 
outward one. It would later be changed to add more interest to the tale, 
especially when geographical knowledge widened during the period of 
colonization (cf. Huxley 72). 

A fundamental feature for the Naupaktia would be names and gene- 
alogies, especially of women, and we have already noticed how the poem 
differed from Hesiod's in the name of Aietes' wife. Another name differ- 
ence is found in Schol. Ap. Rhod. 2.1122a, who tells us that Herodoros 
(31F39) called the mother of Phrixos' sons Chalkiope. This is the name 
used by Apollonios (2.1149), but the scholiast adds that Akousilaos 
(2F38) and Hesiod (F255 M-W) called her Iophossa, while Pherekydes 
(3F25) knew her as Euenia. Hence the most likely source for the name 
Chalkiope would be Eumelos or the Naupaktia, and in view of Herodoros' 
reliance on the latter, especially for events at Aietes' court, it is possible 
that the source was the Naupaktia. Herodoros also diverged significantly 
from tradition in the name he gives to Jason's mother. Schol. Ap. Rhod. 
1.45-47a (= 31F40) shows that he named her as Polypheme, daughter 
of Autolykos, while Apollonios (1.47 and 282) and Pherekydes (3F104) 
both called her Alkimede, daughter of Phylakos, and Hesiod (F38 M-W) 
called her Polymele or Polymede. The name Polypheme too may come 
from the Naupaktia. 

An interesting family is given by Herodoros 31F38 (= Schol. Ap. Rhod. 
2.1144-1145a): 

'Hpo6bpos 65e 4qalv et 'AOa,ua^vTo Kal Oetltarovs yeveaOaL 7raitbas 2xoLvia, 
'Ep6Opov, AevKcova, IIroZov, veCwTarovs 6e DptLov Kal "EXXr/v, oi)s bda TtV 'Ivovs 
erLftovX?iv EKXWPpjaaL. 

The first wife of Athamas and mother of Phrixos and Helle is normally 
known as Nephele (e.g., Apollod. Bibl. 1.9.1; Nonn. Dionys. 302 ff.), and 
Herodoros is the only source to give her the name Themisto. Pherekydes 
(3F98) assigns that name to the stepmother,35 but it was usually given to 
the third wife of Athamas, as it is by Apollodoros (Bibl. 1.9.2).36 In his 

"I.e., Apollonios 4.254 ff., and Antimachos F65 Wyss, Hekataios 1F18, Pindar Pyth. 
4.25 ff., Hesiod F241 M-W (all in Schol. Ap. Rhod. 4.257-262b). 

"Cf. Hyg. Fab. 1 (who has Ino as third wife); Ath. 13.560c; Anonym. Tract. de 
Mulieribus in Paradoxographi Graeci ed. A. Westermann (1839, repr. Amsterdam 1963) 
218, 17. 

"Cf. Nonn. Dionys. 302 ff.; see Hofer in Roscher 5.607. 
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account, Themisto becomes the mother of four children whose names 
are Leukon, Erythrios, Schoineus, and Ptoos; i.e., the account is essenti- 
ally the same as that given by Herodoros (cf. for other slight variants 
Tzetzes ad Lyc. 22; Nonn. Dionys. 314-318). All of them are eponymous 
Boiotian heroes (cf. Huxley 93). The only one named by an early source 
is Ptoios/Ptoos, known as a son of Athamas and Themisto by Asios of 
Samos (Paus. 9.23.6 = F3K). Asios of course wrote poetry similar to the 
Naupaktia (cf. Paus. 4.2.1), but we do not know whether he made Phrixos 
too a son of Themisto. Herodoros himself may have combined the families 
of two of Athamas' wives, or amalgamated two traditions concerning the 
children of Themisto, i.e., that she was (a) the mother of Schoineus, 
Erythros, Leukon, and Ptoios and (b) the mother of Phrixos and Helle. 
If Asios was the source of the first tradition, the Naupaktia may have 
been responsible for the second. The unanimity of the other sources on the 
name Nephele for the mother of Phrixos, a basic character in the story, 
suggests that Herodoros was drawing on an old tradition. Whether this 
was the Naupaktia or Asios is difficult to say, but since the subject was 
the Argonaut myth, and Asios' interest in Athamas and Themisto seems 
to be concerned mainly with Boiotian myth (cf. Huxley 92-93), the 
Naupaktia is the more likely source. 

Herodoros also tells an interesting story involving the sons of Phrixos 
(31F9 = Schol. Ap. Rhod. 3.594-598a and 605). An oracle was given to 
Aietes that he would perish at the hands of his own descendants, and for 
that reason he thought up the task of yoking the bulls.37 A trace of this 
version is found in Apollonios 3.597 ff., where the king refers to a hint 
he had received from his father Helios to beware of treacherous plots in 
his own family. He sent the sons of Phrixos on a long journey to Achaia, 
but thinks that he has nothing to fear from his daughters or his son 
Apsyrtos. Only Chalkiope's sons were a problem. In Herodoros' version, 
the task of yoking the bulls was designed as a protection against any 
unrecognised kinsmen who might arrive. Since Phrixos' sons, the children 
of Aietes' own daughter, were there at his court, the king must have sent 
them away, just as he does in Ap. Rhod. 3.601-602. Indeed the return 
voyage of the sons of Phrixos is referred to by Herodoros 31 F47 (= Schol. 
Ap. Rhod. 2.531-532): 

'Hpbowpos b eTr rov 7 3w0uov A tl rTEOKVatL rovs 'Ap-yovabras, (k' oV "Apyos 6 
4Ppl'ov k7ravcwlv kreOVKeL. 

This suggests that the Argonauts did not meet the sons of Phrixos on 
their voyage, as in Apollonios 2.1090 ff., but that the sons had returned 

"7Robert (op. cit. [above, n. 27] 766 n. 1) suggests v7rb TwO Al6Xov e'yyvovwv for ibr6 rTv 
avrov y,y6vwv in Schol. Ap. Rhod. 3.594, but Schol. Ap. Rhod. 3.605 b6ir avyy,ecvv 
argues otherwise. 

204 



NAUPAKTIA AND ARGONAUTIKA 

to Greece before the Argonauts set sail. This version must also have been 
known to Pherekydes (3F106), who said that the Argo was named after 
Argos, son of Phrixos.38 Hesiod too may have known of the return of the 
sons of Phrixos. Apollodoros (Bibl. 1.9.21) mentions the story, saying 
that Phineus was blinded T5r rols 4PpLtov ratalal TOv K K6XXwv ets riv 'EXXaba 
7rXoUv elIuovvaev, with which cf. Hesiod F157 = 254 M-W: 7rerrpWaOca 6i 
4Lvea 5n?aov 'Hvaioos o v MCyaXaLs 'HotaLc, orLn pltq rorv 66v L6O(pvyaev. Since 
no other source connects Phineus with Phrixos, it is better to accept 
Robert's conjecture OTL (Troi) eIpt[ou (De Apoll. Bibl. 82) or J. Schwartz's 
'pltov (7oralc) (Pseudo-Hesiodeia [Leiden 1960], 163). But although the 

return of the sons of Phrixos may have been told by Hesiod, Herodoros' 
story about the origin of the yoking of the bulls is not found in the extant 
Hesiodic fragments. Since the yoking was Aietes' sole defence against the 
would-be murderer in Herodoros, and was apparently also the only 
trial facing Jason in the Naupaktia, it is possible that the story of the 
oracle and the yoking was included in the epic poem.39 

Naupaktia F1OK refers to events after the return of the Argo (= Paus. 
2.3.9): 

"Errl b a7rTLV kv "EXXral NavTraKTra ovotgaro'epva rerolraL 6e v abrrols 'Ioaova 
Ct 'IwXKoV AIera r6v IeXlov Oavarov Cs K6pKvpav e.roiLKoaaL, Kal ol MepMepov Civ 
rov 7rpeaf3Trepov TWv ?raiowv br6 Xeaitvrs bLapOap^val Orpebovra ev T ?r epav 
r7reclpC)' eprlT7 68 obvL6v earT E's Pv7'rf7Pv rpoa-Keievov. 

Hence, in the Naupaktian version, Jason did not remain at Iolkos after 
his return. Other sources too indicate that Jason did not settle at Iolkos, 
e.g., Pindar Nem. 4.54 ff. (cf. Nem. 3.57); Pherekydes 3F62; Hesiod F208, 
299, 211 M-W; but none of them tell where Jason went after he left the 
city.40 All of them depict Akastos, son of Pelias, as king at Iolkos, and 
this was probably so in the Naupaktia too. It seems strange that the 
Naupaktia made Jason leave after Pelias' death, since we would expect 
that Jason would then have become king. It can hardly be that Pelias 
was murdered and Jason compelled to leave the city, for the murder is 
unlikely to have been in the myth at such an early date, and the word 
Oavarov does not imply it.41 Akastos was an Argonaut, and Jason may 
have given up his claim to the throne in his favour. If so, it should not be 
surprising that Jason would leave Iolkos to allow the new king a free 

asAccording to Apollodoros (Bibl. 1.9.16), Argos, son of Phrixos, built the Argo. 
3aCf. Jacoby's commentary on 31F52-53. 
40Eumelos (F3K = Paus. 2.3.10) tells that Jason left Iolkos with Medeia when she 

was invited to become ruler at Korinth, but that he returned after quarrelling with her. 
Jason of course could have left Iolkos a second time. 

"4The earliest literary references to the murder of Pelias appear to be Pindar Pyth. 
4.250, where Medeia is called r&v IIeXlao f6vov, and Pherekydes 3F105, where she is 
r4 neXMLt KCKO6 (cf. Ap. Rhod. 3.1135 KaKOV HIIeX ). 
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hand. However, it is possible that in the early versions Jason had no 
claim to the throne at all, but was a mere adventurer or the instrument 
of an oracle, like the "one-sandalled" man (Pindar Pyth. 4.75, with 
scholia; Pherekydes 3F105). Certainly, no source earlier than Pindar 
(Pyth. 4.109 ff.) states explicitly that Jason had a legitimate claim. 
Hesiod (Theog. 995-996) describes Pelias as a despotic ruler, but does not 
indicate that he was a usurper (cf. F33a.1-5 M-W). At Od. 11.256-257, 
Pelias is depicted as ruling in prosperity over Iolkos, and there is nothing 
to suggest that he is anything other than the legitimate ruler. If he were 
the rightful king, then Akastos would be his legitimate successor, and 
Jason would have no claim to the throne and no future at Iolkos. Such a 
situation would be in keeping with the tradition that Jason did not stay 
there. 

The comparative rpeafvTrepov in F1OK makes it clear that in the 
Naupaktia Jason had only two sons. The name Mermeros is interesting, 
because at Od. 1.259 Athena, disguised as Mentes, tells of seeing Odysseus 
ei 'Evpr7s &avLova ?rap' "IXov Mpepltplbao. The context here indicates that 
Athena is speaking of somewhere in north-west Greece, not far from 
Ithaka. Hence the Ephyre referred to is probably the one in Thesprotia, 
which lay opposite Kerkyra.42 The reason for the visit to Ilos, son of 
Mermeros, is given in the following lines (260-262): 

OLXcro 'ydp Kal Keiaf Ooirs ?rT vros '06vu'a'Es 
CMapIpaKov av5po46vov &SA'lEVOS, 6opa ol erl 
tovs XpleoaOaL XaXK/peas' 

Similarly at Od. 2.328-330, one of the suitors, commenting on Telemachos' 
decision to go in search of his father, says: 

ji KaCL eiS 'Eupriv E eXoct, lrieLpav &povpav, 
AXOeiv, 6&p' vOev Gvluo4Obpa ,o&apaaK' evetKp 
Ev 8 3aXp7 KprITrptL Kal rIfleas 7r&vrTas 6oXap. 

Thus Ephyre was well-known to the poet of the Odyssey as the place to go 
if one wanted to obtain poison. How did the city acquire such a reputa- 
tion ? Odysseus is said to have gone specifically to Ilos, son of Mermeros, 
that is, to the grandson of the magician Medeia, who apparently passed 
on her skills to her descendants. When the Homeric poet mentions Ilos 
as a person from whom poison could be obtained, he must have known the 
tradition that Mermeros was a son of Jason and Medeia, and presumably 

42Cf. Schol. Od. 1.259; Apollod. 244F180; Thuk. 1.46.4; Strabo 7.7.5 (the latter two 
possibly drawing on Hekataios; see N. G. L. Hammond, Epirus [Oxford 1967] 446-447; 
Huxley 61 ff.). 
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also that this pair had settled in north-west Greece.43 It must have been 
somewhere close to Ephyre where Mermeros met his death in the Naupak- 
tian story. 

Thus the reconstructed Naupaktian version of the Argonautika gives 
quite a complete story. There are signs that the poem included the pre- 
liminary Phrixos episode and told that Phrixos' sons had returned to 
Greece before the Argo sailed. During her voyage, the Boreads chased 
away the Harpies for Phineus. On arrival at Aietes' city, Jason was 
confronted with only one task, the yoking of the bulls, which he undertook 
at the urging of Idmon, the seer for the voyage and the most notable 
crew member. Next Jason killed the serpent and brought the fleece to 
Aietes, who then treacherously invited the Argonauts to a banquet, 
intending to kill them and burn their ship. But through the aid of Aphro- 
dite and the vigilance of Idmon the Argonauts made their escape, and 
Medeia joined them, bringing the fleece with her. Probably they returned 
home by the route by which they had come, but both Idmon and the 
steersman Tiphys died on the way. Then, after Pelias' death, Jason and 
Medeia went off to Kerkyra. 

The scanty fragments of the Naupaktia furnish us with several signifi- 
cant instances where the poem differed from our other sources for the 
Argonaut myth. Some fragments, such as those telling of the banquet 
and the escape of the Argonauts, may cause us to regret that nothing 
more substantial remains from what must have been one of the more 
interesting epics of archaic Greece. 

43Medeia is also associated with Ephyre by Eumelos (F1K = Schol. Ap. Rhod. 4.1212; 
F2K = Schol. Pindar 0/. 13.74), who exploits the existence of the several Ephyres to 
introduce her to Korinth. See T. J. Dunbabin, "The Early History of Corinth," 7HS 
68 (1948) 66; Huxley 61 ff. 
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